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No absur dity is impos si ble for psy cho anal y sis. I should like to dis cuss all  these things, par tic u larly with you, but it 
is impos si ble to write about them.
—Sigmund Freud, March 20, 1922, in Torok, “Illness of Mourning”

The two books reviewed in this Kitabkhana, Omnia El Shakry’s The Ara bic Freud: Psychoanalysis and Islam in 
Modern Egypt and Sarah Pinto’s The Doctor and Mrs. A.: Ethics and Counter-Ethics in an Indian Dream Analysis, 
pro vide an oppor tu nity to think about the vexed rela tion ship between psy cho anal y sis and colo nial ism—a 

rela tion ship our review ers explore admi ra bly. In this intro duc tion, I want to grap ple within this trou bled prob lem-
space and the stakes of El Shakry’s and Pinto’s works in rela tion to the ques tions that both form and arise from that 
space.1

Even though Sigmund Freud’s break throughs insti tuted a Coper ni can rev o lu tion, reorienting key under stand-
ings of the mod ern self, these dis cov er ies were tied to colo nial ism; for exam ple, Freud infa mously referred to wom-
en’s sex u al ity as a “dark con ti nent,” draw ing on Henry Morton Stanley’s met a phor for Africa.2 Situating Freud in his 
his tor i cal loca tion, as schol ars have done, makes clear how Freud’s insights nor mal ized a Euro cen tric, mas cu line, 
and bour geois loca tion for psy cho anal y sis while occlud ing women, the poor, and racial oth ers.3 But this loca tion 
was not secure. Questions of gen der came to the fore early on as psy cho anal y sis pro vided a cru cial ter rain for ana-
lysts to tackle the prob lem of sex ual and gen dered dif er ence.4

Race, on the other hand, rarely received such stand ing. While psy cho anal y sis, Jean Walton writes, “seemed to 
thrive on the ‘eter nal prob lem’ of how to extend and mod ify Freud’s male-cen tered the o ries of sex ual devel op ment 
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so that they would be equally as appli ca ble to women, 
it shrank from the charge it was focused too nar rowly 
on the sub jec tiv ity of white, Euro pean patients who 
pro vided the clin i cal mate rial from which it was elab o-
rated.”5 The eth no cen trism of psy cho anal y sis then was 
“rel e gated to the ‘out side’ of what was becom ing a pow-
er ful and influ en tial insti tu tion.”6 Diagnoses of pathol-
ogy in a clin i cal set ting were indeed cru cial within 
colo nial prac tice as the clinic became a key dis ci plin ary 
insti tu tion to cor rect the native who was per ceived as 
ante rior to the time of the nor ma tive psy cho an a lytic 
sub ject.7

And yet, schol ars have argued psy cho anal y sis can-
not be reduced to its colo nial set ting. For Kris Man-
japra, psy cho anal y sis cre ated a “dia logic arena” as it 
“emerged out of the inter ac tions between dif er ent 
cen ters of intel lec tual power in dif er ent parts of the 
world”; it was, he claims, “co-con sti tuted by a world-
wide group of schol ars who felt them selves to be exiles, 
cast aways, or crit ics from the nineteenth-cen tury vision 
of a pro gres sive enlight ened Euro pean uni ver sal ism.”8 
Non-Western ana lysts, then, did not sim ply imi tate 
under stand ings derived from the West, because psy-
cho anal y sis undid the idea of a uni tary West itself. Psy-
choanalysis thus pro vided ana lysts like Girindrasekhar 
Bose (1887–1953), the founder of the Indian Psycho-
analytic Society in 1921 who com mu ni cated with Freud 
directly, a method to con sider the psyche in a way that 
“trespassed the con straints of Brit ish colo nial sci ence.”9 
Psychoanalysis was con du cive to this tres pass since, as 
the argu ment goes, it cre ated an enchanted world that 
chal lenged dif er ent forms of social dom i na tion for 
Freud and his inter loc u tors. In this enchanted world, 
we learn how the col o nized did not appro pri ate Euro-
pean thought in their engage ment with psy cho anal y sis; 
rather psy cho anal y sis expanded the “scope for intel lec-
tual action and social inter ac tion.”10

Trouble remains, how ever. Even if we rethink the 
encoun ter between Bose and Freud as one irre duc ible 
to a Euro pean set ting or an instance of “bad faith” to a 
Euro pean copy, are there “struc tural fac tors within psy-
cho an a lytic the ory that may act to exclude non-Western 
the o rists,” fac tors such as race?11 Enchantment might be 
dif er en ti ated. Freud’s expe ri ences as a Jew in Vienna, 
for exam ple, might not cre ate the same world as the 
poly the ist in Calcutta; lim its, not dia logue, come to 
the fore. We then have to con tend with how, Kalpana 
Seshadri-Crooks per cep tively writes, “the exclu sion of 
the non-Western ana lyst is largely founded on Freud’s 
(ten u ous) the o ries of cul ture and his delin ea tion of 

the civ i lized man as a mono the is tic sub ject progress-
ing toward sec u lar ism.”12 Rather than occu py ing an 
enchanted world together, we learn that Freud evaded 
Bose’s speech, because, Seshadri-Crooks con tin ues, “it 
was too anom a lous, and his the ory could not accom mo-
date a mother wor ship ping poly the ist as an ana lyst or 
sub ject.”13

This insight does not require a rejec tion of psy-
cho anal y sis;14 rather, schol ars have dwelled within the 
lim its and con tra dic tions that arise with psy cho anal y-
sis that can be nei ther historized nor the o rized away. 
For Ashis Nandy, this encoun ter did not occur in a 
shared world, but a con tra dic tory one that splin tered. 
The encoun ter, he writes, “frac tured self-def  ni tions 
not only of Bose but of many oth ers involved in sim i-
lar enter prises.”15 How do we dwell in these frac tures? 
Well, for one, these frac tures are not ana log i cal across 
time and space, but are situated within dif er ent his-
tor i cal con texts. Recall Frantz Fanon’s encoun ter with 
the white child and the child’s con sti tut ing gaze that 
“sealed [Fanon] into that crushing objecthood.”16 We 
learn how beneath the “bur den of that cor po real male-
diction” operates a “historico-racial schema.”17 Fanon 
then “intrudes upon an ide al ism of the Lacanian appar-
ently ‘color-free’ model”—the imag i nary iden ti f ca tion 
of the self in the mir ror stage—because the mir ror state 
is also, for Fanon, a mat ter that was his tor i cally and 
mate ri ally con sti tuted in his reinscription of psy cho-
anal y sis.18

One could still argue that psy cho anal y sis ade-
quately con cep tu al izes the “frac tured self-def  ni tions” 
that Nandy fore grounds, mak ing the his tory of psy-
cho anal y sis richer and com pat i ble with its the o ret i-
cal dis cov er ies. Fanon’s under stand ing, then, would 
be pre cip i tated by psy cho an a lytic his tory and the ory 
in Europe. But per haps the his tory of psy cho anal y sis 
can not be ren dered con sis tent with its the ory since 
lim its return.19 A focus on reinscription refuses to mol-
lify con tra dic tion by refer ring to an ear lier the o ret i cal 
rev e la tion always already pres ent in psy cho anal y sis. 
Instead, to reinscribe psy cho anal y sis is to grap ple with 
the aris ing con tra dic tions in their par tic u lar i ties in 
order to elu ci date them, not to set tle them.20 Psycho-
analysis might pro vide resources that make it attuned 
to reinscription because it is not an explan a tory dis ci-
pline or sim ply a his tor i cal one. It is instead a mode to 
cre ate within what is a ver tigo. As Joan Copjec writes, 
“Psychoanalysis main tains that we do not really know 
what val ues we hold or why we hold them. Our task is 
thus not to divest them of their par tic u lar ity, but to cre-
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ate par tic u lar forms in which they can be rec og nized, by 
our selves and by oth ers.”21

Psychoanalysis, there fore, can not be, to fol low 
Ranjana Khanna, “a con text less the ory,” but nei ther can 
it be reduced to a his tor i cism.22 We have to think of the 
‘worlding’ of psy cho anal y sis in its use, but one that does 
not merely aug ment the his tory of psy cho anal y sis.23 
Psychoanalysis is then rethought.24 It is, Maria Torok 
observed, “nei ther dog matic nor the art of mind less 
appli ca tion.”25 Instead, Torok argues, “mak ing use of its 
rig or ous meth ods, psy cho anal y sis can prog ress on the 
path of the ory as well as prac tice as a liv ing and con-
stantly renew able sci ence.”26 Practice is cru cial since in 
its attempt to trans form the nor ma tive bour geois sub-
ject, there is not merely the ory, but anal y sis. Analysis 
is an attune ment that is only pos si ble, Katherine Ewing 
has shown, within an atti tude of play.27 Analysis is a 
“form of play, a trial run, or an illu sory mime sis of real-
ity” to fol low John Forrester.28 In its mim icry of real ity 
in the clinic, the world as such becomes unsta ble as it 
becomes “almost the same, but not quite” as rep re sen-
ta tional author ity splits and a ver tigo ensues.29 Fanon 
taught us this les son he learned in the clinic dur ing the 
Algerian War. Fanon comes to under stand, David Mar-
riott writes, that the dis sym me try between me and not-
me opens “onto a more ver tig i nous absence between 
the I and the it, and this absence can not sim ply be rep-
resented by disalienation, nor is it sim ply linked to colo-
nial rac ism.”30 The goal, in other words, is not sim ply 
cor rec tive self-see ing his tor i cally, but “to engage the 
ver tigo of exis tence” as we learn from Stefania Pan-
dolfo. This ver tigo becomes an “eth i cal site of vision” to 
make a leap beyond.31 Some call this decol o ni za tion.

Omnia El Shakry’s The Ara bic Freud grap ples within 
this ver tigo in the travel of Freud to post war Egypt—in 
both its phil o soph i cal and prag matic com po nents—in 
rela tion to the mod ern self. To do so, El Shakry cen ters 
the cre a tive encoun ter between psy cho anal y sis and 
Islam. This encoun ter is not a site of epi ste mic vio lence 
or dupli ca tion, but one that attunes us to how a tra di-
tion is sub ject to con tin u ous rein ter pre ta tion within 
a given form.32 El Shakry impor tantly argues that her 
goal is not to col lapse dis tinc tions between the two tra-
di tions, but “to allow each to view the other as an aper-
ture within which a cer tain form of lucid ity becomes 
pos si ble” (11). In so doing, El Shakry exerts pres sure 
on psy cho an a lytic thought and, there fore, renews it in 
Torok’s sense. For exam ple, we learn how Yusuf Murad 
(1902–66) revised psy cho anal y sis while also exceed ing 
the lim i ta tions of psy cho an a lytic the ory. This is clear 

in Murad’s attempt to hold the pos si bil ity of unity in a 
mul ti plic ity even while acknowl edg ing the con sti tu tive 
alien ation of the sub ject (33). We can only under stand 
these the o ret i cal maneu ver ings, El Shakry main tains, if 
we pay atten tion to how Murad relied on ear lier prepsy-
choanalytic tra di tions, nota bly the work of Ibn ‘Arabi. 
And these inter ests are reflected more broadly in the 
jour nal Murad coedited from 1945 to 1953, Majallat ‘Ilm 
al-Nafs. To give one exam ple of these inter ests: the rela-
tion between self and other took on a rad i cally dif er ent 
mean ing as social life became cru cial against the self. 
Indeed, Egyp tian writ ers pre ferred those who “lauded 
the col lec tive nature of self-hood” and cri tiqued the 
posi tion of ego cen tric ity (36–37).

El Shakry then does not sim ply pro vin cial ize psy-
cho anal y sis’s Euro pean prov e nance. Rather, she dem on-
strates how it was rethought by show ing the impor tance 
of Islam in reinscribing psy cho anal y sis in Egypt. In this 
reinscription, we can not, she writes, “pre sup pose orig-
i nals and bad cop ies of the mod ern sub ject” since it is 
con sti tu tively marked by a ver tigo (11). Still, we have to 
attend to the dif er ent “onto log i cal and epis te mo log i-
cal stakes” of this ver tigo even though there are elec tive 
affin i ties between, for exam ple, Sufsm and Lacanian 
psy cho anal y sis (59). But we also learn how psy cho log-
i cal the o ries could be reinscripted to serve dis ci plin-
ary pro jects and pre scrip tive visions of the post co lo-
nial sub ject; crim i nal psy chol ogy is but one exam ple. 
Though there was, El Shakry notes, a “trans lat abil ity 
between the polit i cal pro grams of the post co lo nial state 
and Murad’s psy cho log i cal the o ries,” this was so because 
the Free Officers who led Egypt’s 1952 rev o lu tion lifted 
parts of Murad’s pro ject while discarding and disarticu-
lating oth ers such as “the revival of her me neu tics and 
eth ics as well as the cri tique of instru men tal ratio nal ity, 
pos i tiv ism, and pro gres siv ism” (39). 

We return to El Shakry’s ini tial ques tion, How do 
tra di tions encoun ter each other? For El Shakry, this 
requires we “open our selves to an eth i cal encoun ter 
with the Other” that does not sim ply incor po rate that 
Other; beware the “phantasmatic lure of the ‘I’” (114). 
El Shakry’s work in this sense is more than sim ply an 
intel lec tual his tory. It focuses on an encoun ter between 
two tra di tions in order to model how learn ing can take 
place eth i cally—a learn ing that refuses to har mo nize the 
world as it remains unruly. But learn ing, too, could be cir-
cumvented; renewal is not to be nec es sar ily cel e brated.

Sarah Pinto’s The Doctor and Mrs. A. takes a dif er-
ent route, even though Pinto, too, stages an encoun ter 
between psy cho anal y sis and Hindu epics, the Mahab-
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harata and Ramayana, in colo nial Panjab.33 Crucially, 
Pinto reorients our entry into the prob lem-space by 
turn ing our atten tion to the anal y sand, Mrs. A., while 
largely eschewing Satya Nand, the ana lyst, and his 
Objective Method.34 Mrs. A.’s con tri bu tion takes cen ter 
stage, nota bly her foregrounding of Hindu mytho po et-
ics into her stories, espe cially women such as Draupadi, 
Shakuntala, and Ahalya. Whereas the ana lyst sought 
to inter pret Mrs. A.’s invo ca tions of the epics, par tic-
u larly as Hindu social ism, Pinto cau tions against this 
move; the stories can not be restricted by the ana lytic 
set ting. Satya Nand, for exam ple, would become caught 
up in the thrill of the “ana lytic poten tial of epic her o-
ines” and lose sight of the counter-eth i cal moments 
that emerged from Mrs. A.’s reflec tions, espe cially upon 
mar riage. Counter-eth ics then is cru cial because it is 
“where a new or dif er ent idea about what is right, or 
good, or just, or liv able came into view, often when Mrs. 
A. remade or revalued the terms that defned the ethic 
in ques tion” (27).

It is not a tra di tion or a place that ofers this open-
ing, but gen der.35 As Pinto writes, “Gender ofers a per-
sis tent fram ing of exis tence for counter-eth i cal imag-
in ing, as peo ple dis pro por tion ately bear eth i cal stakes 
and cre ate responses that ofer a rhythm for won der ing, 
mak ing some thing new and funny and angry and beau-
ti ful of it all ” (29). For exam ple, to the ethic of mar i tal 
emplace ment which claimed to pro vide cer tainty, Mrs. 
A. pro fessed a counter-ethic of sin gu lar ity. Singularity 
was the threat to emplace ment and, there fore, became 
the counter-ethic. If mar riage ensured cer tainty, sin-
gu lar ity would reval u ate uncer tainty. This was not cul-
tural dif er ence; Mrs. A. was not posi tion ing “an Indian 
model of self ood jux ta posed with an insuffi  cient or 
imposed Western one, or a constraining Indian model 
of wom an hood rejected for a lib er at ing cos mo pol i tan 
one” (75). Instead, sin gu lar ity arose in the oppo si tion 
to a spe cifc social arrange ment and posi tion that made 
it pos si ble to imag ine an alter na tive. What we learn is 
that demar ca tions between, say, Indian and fem i nism, 
are not there, as Mrs. A. read self-deter mi na tion and 
inde pen dence into the Hindu epics. We could say that 
onto log i cal and epis te mo log i cal stakes them selves are 
undone as the lim its of hori zons take hold in a counter-
ethic (120–21). It is this rest less ness, this con stant line of 
flight that an ana lytic ses sion can not enclose, that inter-
ests Pinto. What we fnd is Pinto denies psy cho anal y sis 
a place as a tra di tion—refus ing both co-con sti tu tion 
and reinscription—as it frag ments in the counter-eth-
i cal moves of the anal y sand, which are but “tem po rary 

places we might stand” in a moment of uncon strained 
cre a tiv ity (192).

William Mazzarella’s essay brings El Shakry and 
Pinto together by not ing that they “share a sig na ture 
move: a staunch resis tance to the kind of cultural-
ist contextualization that deals in enti ties like Indian 
or Egyp tian psy cho anal y sis” when think ing about the 
ques tion of encoun ter. Mazzarella rightly homes in on 
the ques tion of the hybrid ity par a dox, “namely, the way 
that talking about how two enti ties are always already 
in hybrid rela tion with each other ends up re-reify-
ing them as, pre cisely, two enti ties.” Why not think 
from else where with out lim its? Mazzarella pushes this 
ques tion by read ing El Shakry and Pinto together with 
psy cho anal y sis to go beyond accu rate accounts, cul-
turalism, and his tor i cism. Here, Mazzarella asks about 
jouissance—“that elated attach ment that goes beyond 
econ omy, beyond plea sure and pain, beyond good and 
evil, that com pul sion to repeat that makes a mock ery of 
any clear dis tinc tion between life and death drives”—
in order to con sider afec tive and libid i nal invest ments.

Ankhi Mukherjee too ques tions the encoun ters 
that Pinto and El Shakry stage, observ ing that “both 
works move beyond their ini tial ‘psy cho anal y sis and 
reli gion X’ for mu la tion to imag ine cre a tive acts of eth-
i cal engage ment and counter-eth ics.” Yet Mukherjee 
fnds El Shakry does not go far enough, maintaining 
psy cho anal y sis as “pristinely itself ” since Egyp tian psy-
cho an a lytic think ing does not “lead to a robust revi-
sion of the mono lith of psy cho anal y sis itself in the 
after math of for eign trans la tions and extrap o la tions.” 
Gender and sex u al ity are at the fore in this rethink ing. 
Though Pinto is  able to con sider the ambiv a lence and 
moral com plex ity through counter-ethic nota bly in the 
tale of Ahalya, Mukherjee con tends that El Shakry’s 
ren der ing of Murad is unable to do so. Sexuality, once 
again, becomes crit i cal to think ing about the trav els and 
inscrip tions of psy cho anal y sis. Conversely, she argues, 
cen ter ing Islamic forms of attune ment, as El Shakry 
does, are a ploy to absolve Murad.

For Milad Odabaei, in con trast, El Shakry is  able to 
rethink the ques tions of encoun ter by establishing the 
“sig nif  cance of for mal com par i son with, and seman-
tic expan sion of, prepsychoanalytic Islamic dis courses 
for the gen e sis of the psy cho an a lytic self in rela tion to 
rep re sen ta tions of eth ics, sex u al ity and law in mod ern 
Arab  dis courses.” It is Islamic dis courses that pro vide 
coher ence to ana lytic, sex ual, and jurid i cal sub jects 
as they become knot ted together. Yet this is an open-
ended efort since it is tied to a pos i tive rela tion to the 
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drive as Mazzarella, too, empha sizes—one that does 
not absolve, but reck ons with the emerg ing con tra dic-
tions of the time and the lim its of inherited dis courses. 
This Lacanian read ing, how ever, Odabaei fnds, rests 
uneas ily with Pinto’s the o ri za tion of counter-ethic. This 
uneasiness has to do with the place of the ana lyst and 
scholar who helps nav i gate “the times and topographies 
of the uncon scious and imag i na tion” in the ana lytic set-
ting. To forgo the ana lyst, Odabaei argues, “risks con-
cep tu ally eras ing the scholar and the eth i cal guide in the 
room (Satya Nand) and replacing him with a vir tu ous 
anthro pol o gist.” How does one then write spec u la tively 
“with out tak ing for granted the dis cur sive orga ni za tion 
of human sci ences includ ing eth nog ra phy and psy cho-
anal y sis?” What pos si bil i ties exist for encoun ter with 
the other that do not reify the ratio nal ity of one when 
explor ing the other? Odabaei ofers a tan ta liz ing answer 
as he grap ples with the writ ing of Javed Tabatabai on Ibn 
Khaldun along side the work of El Shakry and Pinto.

This ques tion of the ana lyst also ani ma tes Kather-
ine Ewing’s evoc a tive inter ro ga tions. She con sid ers the 
space between the two texts to fore ground how they 
“ofer a fruit ful path for psy cho an a lyt i cally informed 
eth no graphic research in the postcolony that does not 
rest on the vio lence that accom pa nied both colo nial psy-
cho anal y sis and anthro pol ogy.” Ewing empha sizes that 
El Shakry rethinks this vio lence by giv ing eth no graphic 
life to a dif er ent form of psy cho anal y sis that rejected 
the sec u lar iz ing ten den cies in Freud’s the ory. Psycho-
analysis is no lon ger a uni ver sal the ory, but an eth i cal 
pro ject cru cial to the postcolony. In con trast, Ewing 
is trou bled by Pinto’s dis missal of the ana lytic set ting. 
Analysis is only a back drop to Mrs. A.’s cre a tive lines of 
thought rather than a cru cial prac tice. Ewing inter ro-
gates this rejec tion of the psy cho an a lytic method, ask-
ing us to con sider trans fer ence in Lacanian psy cho anal-
y sis in par tic u lar. Lacan’s the o ri za tion of trans fer ence, 
Ewing insists, ofers a prac tice that does not require an 
“inter pre tive impo si tion” or a res o lu tion. Instead, Ewing 
claims the psy cho an a lytic method requires lis ten ing 
for the other’s truth and desire while being atten tive to 
one’s own as well. In this pro cess, Ewing teaches us to 
become atten tive to unre solved con flicts and ten sions 
and the fan ta sies that are pro voked by them.

Finally, in the last essay, we return to the ver tigo. 
Is there a way “to read Freud’s text and our rela tion to it 
not in order to uncover Freud’s truth or express loy alty 
to his the ses and leg acy”? For Tarek El-Ariss, there is a 
way to read in this man ner espe cially when encoun ter-
ing psy cho an a lytic texts. Freud, for exam ple, allowed 

him self, El-Ariss writes, “to free asso ci ate as he recalls 
and then inter prets Irma’s dream.” There is vul ner a bil-
ity in this read ing prac tice as con nec tions are exposed 
and com par a tive frame works acti vated. Freud’s work of 
the ory turns into “a work of imag in ing.” El-Ariss locates 
this prac tice in the work of El Shakry and Pinto. Freud 
is no lon ger self-contained, but “becomes irre triev able 
or absorbed con sciously and uncon sciously by psy-
cho log i cal, national, and lit er ary pro jects that con nect 
Egypt to India and beyond.” The very tem po ral move-
ments demanded by moder nity that locate ori gins and 
influ ence become unten a ble. Yet how they rethink the 
lin ear read ing of influ ence and resis tance is dif er ent. 
In Pinto’s work, this hap pens through mul ti ple and 
uneven ways of read ing that break through loca tion 
and tra di tion. El Shakry, on the other hand, El-Ariss 
writes, “allows us to sit with con cepts and tra di tions 
and engage their devel op ment on their own terms.” The 
mod ern is not a nega tion or an epi ste mic rup ture, but 
mul ti ple dis courses con tinue to operate within it. And, 
there fore, mul ti ple read ings remain pos si ble; El-Ariss 
points to his own read ing of mad ness as junun, which 
dou bles as queer ness and pos ses sion—a res o nance he 
sees in El Shakry’s work. These con nec tions are cru cial 
because as they pro lif er ate we are forced to engage that 
ver tigo again as we won der, as El-Ariss does, “are we in 
Freud or in Ibn ‘Arabi?”

If we return again to our ini tial line of inquiry—the 
rela tion ship between psy cho anal y sis and colo nial ism—
the point might be not to directly solve the rela tion ship. 
The task might be instead “to track and trail the uncon-
scious through thick and thin, and allow [our selves] to 
be led around by the nose by it.”36 This track ing requires 
a cer tain respect, a def er ence, as one engages this inac-
ces si ble space. But inquiry can also des e crate, enclos-
ing, which can explain the anx i ety that emerges as the 
answers them selves become mon strous. This is what 
we learn from El Shakry and Pinto: dif er ent ways to 
track and trail the uncon scious while maintaining that 
respect with a cer tain patience attuned to accre tions 
that are irre duc ible.

Rajbir Singh Judge is assis tant pro fes sor of his tory at 
California State University, Long Beach. He spe cial izes 
in the intel lec tual and cul tural his tory of South Asia.

Notes
1. I bor row prob lem-space from David Scott. See Scott, Conscripts of 
Modernity, 4.

2. Khanna, Dark Continents, ix, 48–52.
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3. Seshadri-Crooks, “Primitive as Analyst,” 194.

4. The lit er a ture is vast. For exam ple, see Klein, Selected Melanie Klein; 
Riviere, “Womanliness as a Masquerade”; Horney, New Ways in Psy-
choanalysis; Mitchell, Psychoanalysis and Feminism.

5. Walton, Fair Sex, Savage Dreams, 2.

6. Walton, Fair Sex, Savage Dreams, 4.

7. The lit er a ture on mad ness and the clinic in the col ony is vast. See 
Vaughn, Curing Their Ills; Sadowsky, Imperial Bedlam; Anderson, 
Henson, and Keller, Unconscious Dominions; and Linstrum, Ruling 
Minds.

8. Manjapra, Age of Entanglement, 211.

9. Manjapra, Age of Entanglement, 213. For more on psy cho anal y sis 
and India, also see Hartnack, “Brit ish Psychoanalysts in Colonial 
India,” “Vishnu on Freud’s Desk”; Kapila, “ ‘Godless’ Freud and His 
Indian Friends.”

10. Manjapra, Age of Entanglement, 221.

11. Seshadri-Crooks, “Primitive as Analyst,” 187.

12. Seshadri-Crooks, “Primitive as Analyst,” 178. For the phil o soph i-
cal assump tions that under gird Freud’s work, see fytche, Foundation 
of the Unconscious, 23.

13. Seshadri-Crooks, “Primitive as Analyst,” 199

14. Khanna, Dark Continents, 179.

15. Nandy, “Savage Freud,” 83.

16. Fanon, Black Skin, White Masks, 109.

17. Fanon, Black Skin, White Masks, 111. Spillers, like wise, cen ters the 
ques tion of the historico-racial schema think ing with the Afri can 
Oedi pus. She writes, “The rid dle of ori gin that the Oedi pus myth is 
sup posed to con sti tute, frst, as a cri sis, then as a res o lu tion of order 
and degree, was essen tially can celed by the Atlan tic trade, as the ‘cri-
sis,’ for all  intents and pur poses, has con tin ued on the other side, the 
van tage from which I am writ ing” (732). See Spillers, “Psychoanaly-
sis and Race.”

18. Khanna, Dark Continents, 174. See Fanon’s foot note on Lacan 
in Black Skin, White Masks, 124–26n25. Also see Marriott, Whither 
Fanon?, 67–68.

19. I bor row from Seshadri-Crooks, “Primitive as Analyst.”

20. Pandolfo, Knot of the Soul, 174.

21. Copjec, cited in El Shakry, Pursley, and McKusick, “Introduction,” 
273.

22. Khanna, Dark Continents, 64. For more on psy cho anal y sis and his-
tor i cism, see Copjec, Read My Desire.

23. Khanna, Dark Continent, 64. To think against augmenting the his-
tory of psy cho anal y sis, I am think ing of the impor tance of the “act” 
or “leap” in Lacanian the ory and in the work of Fanon. See Pluth, 
Signifiers and Acts; and Pandolfo, Knot of the Soul, 243.

24. El Shakry, Pursley, McKusick, “Introduction,” 271.

25. Torok, “Story of Fear,” 186.

26. Torok, “Story of Fear,”186.

27. Ewing, Arguing Sainthood, 196–97.

28. Forrester, Seductions of Psychoanalysis, 154.

29. Bhabha, “Of Mimicry and Men,” 92.

30. Marriott, Whither Fanon?, 64.

31. Pandolfo, Knot of the Soul, 243.

32. This would be a dis cur sive tra di tion as Talal Asad has impor tantly 
the o rized. El Shakry notes this debt; see El Shakry, Ara bic Freud, 
117n6; here aft er cited in the text.

33. Encounter, how ever, might not be the right word since, for Pinto, 
to speak of encoun ter ignores “cross-fer til iza tion,” and “intertwined 
pre-his to ries medi ated by rov ing ideas and nar ra tives.” Pinto, Doctor 
and Mrs. A., 22; here aft er cited in the text.

34. This does not mean Pinto dismisses Satya Nand. Still, Pinto is 
ambiv a lent toward Satya Nand, writ ing his sec tions can “eas ily dom-
i nate the case and they are cer tainly where we are meant to look.” 
But against this anal y sis, “there are also moments when it feels as if a 
door flies open and the wind blows those papers to the floor, when I 
am star tled into looking else where, looking out side” (87).

35. Pinto does admit “that there is some thing about Hindu mytho po-
et ics (to stand in a place) that makes this form of engage ment pos si-
ble” (30). There are, more over, his tor i cal rea sons includ ing “rev o lu-
tion ary Bhagat Singh’s ethic uni fy ing death and hope” (25).

36. Jacques Lacan, Le séminaire de Jacques Lacan, Livre XXI: Les non-
dupes errent, cited in Fink, Lacan on Love, 206.
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AGAINST CONTEXTUALIZATION: AN ETHICS  
OF ENCOUNTER
William Mazzarella

It’s curi ous how per sis tent the most tedious ques tions 
about the lives of psy cho anal y sis out side Euro-Amer-
i can con texts have been. Questions like Is the Oedipal 
com plex really uni ver sal? or, Does Sigmund Freud’s 

scheme of ego, id, and super ego make sense in soci-
e ties with very dif er ent under stand ings of what a 
per son is? It’s not that these ques tions are irrel e vant 
or entirely point less; rather, they are mid dling, ethno-
sociological ques tions, stop ping at the level of cul tural 
categories. They pose as guar an tors of the cul tural 
integ rity of worlds in other times and places. But in 
fact, they tend both to reify those other worlds as other 
and to nat u ral ize the bogus neu tral ity of the insti tu-
tional loca tions from which the ques tions are asked 
and adju di cated.

One of the great vir tues of the two books I’ll be dis-
cussing here—Sarah Pinto’s The Doctor and Mrs. A. and 
Omnia El Shakry’s The Ara bic Freud, both of them books 
about psy cho anal y sis in non-Western worlds—is that 
they pose much more inter est ing, twinned ques tions. 
These are emi nently psy cho an a lytic ques tions. They 
are also impor tant metatheoretical ques tions for social 
inquiry of the sort that anthro pol o gists and his to ri ans 
do: the ques tion of the eth ics of encoun ter, which is also 
the ques tion of the eth ics of inter pre ta tion.

The Doctor and Mrs. A. grows out of just a few pages 
of an obscure book by a crank ily cre a tive Indian psy-
cho an a lyst, Dev Satya Nand. These pages describe a 
case that Pinto esti ma tes as hav ing taken place in the 
early 1940s in Lahore, when a young well-born woman, 
recently mar ried although, at twenty-one, already 
trou bled and dis il lu sioned, enters into ther apy with 
Dr. Satya Nand. Mrs. A. has dreams of awak en ing the 
masses of India’s sleep ing vil lages, although it quickly 
becomes clear that the vil lage stands, in Mrs. A.’s inner 
world, both for inno cence and for other, more uneas ily 
sex ual kinds of awak en ings. “Her mar riage was slid ing 
into unhap pi ness, there were sus pi cions of inf del ity, 
she was child less and concerned about what this meant 
to her in-laws. Moreover, mar riage constricted what 
had once been a world wide open with pos si bil ity.”1

The Ara bic Freud, in turn, tracks the trav els of 
Freud ian thought in mid-1950s Egypt. From the begin-
ning, it is pre oc cu pied with that par tic u lar prac tice of 
encoun ter that we call trans la tion, such that, for exam-
ple, a con cept from medi e val Suf thought, al-la-shu’ur, 
may both express and rework the Freud ian uncon scious. 
El Shakry’s task is the recon struc tion of a “phil o soph-
i cal encoun ter”2 between, to put it as baldly as some 
oth ers might, medi e val and mod ern dis courses of eth-
ics and eros. In lan guage partly res o nant with Pinto’s, 
El Shakry intends this recon struc tion to refute such 
per sis tent bina ries as “mod ern or tra di tional, Western 
or non-Western, auton o mous or het er on o mous” (2), as 
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